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Abstract. Introduction. One of the current trends in contemporary historical scholarship is the study
of ego-documents as valuable sources for analyzing sociocultural transformations. In this context, the
diaries of prominent cultural and public figures emerge as significant testimonies that capture the
spirit and dynamics of their time. This article explores the diary entries of writer and public
intellectual Sherkhan Murtaza, emphasizing their relevance for understanding the political and
ideological landscape of Kazakhstan in the early years of independence. Goals and objectives. The
main goal of the article is to analyze Murtaza’s diaries as important historical sources for studying
the sociocultural and political transformations during Kazakhstan’s formative post-Soviet period. The
study focuses on such key issues as the collapse of the Soviet Union, language policy, national
identity, and the moral and emotional climate of transitional society. Murtaza’s diaries are interpreted
not only as a record of personal reflection but also as a civic position and intellectual response to
historical change. Results. By applying historical-anthropological and hermeneutic methods,
Murtaza’s diary is introduced into scholarly discourse as an ego-document that enables a deeper
investigation into the ideological and political shifts of the early independence period. These personal
narratives offer a unique lens for understanding the spiritual and sociopolitical atmosphere of the era.
The approach also opens new methodological directions for analyzing personal narratives in the post-
Soviet space, revealing intersections between historical memory and civic consciousness.
Conclusion. Sherkhan Murtaza’s diaries represent an essential historical source that, through a deeply
personal lens, reveals the social and political climate of early independent Kazakhstan and offers
valuable insights into national memory and cultural identity.

Keywords: Sh. Murtaza, diary, historical source, independent Kazakhstan, identity, language,
parliament, nation-building
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Amnnarna. Kipicne. ByriHri TaHa Tapux FBUTBIMBIH/IA OJICYMETTIK-MOJICHH ©3TepICTEP/Ii 3epesieyaiH
©3€KT1 OarbITTapbIHBIH Oipi 3rOJJOKYMEHTTEPl JAEPEKKO3 pEeTiHle KapacThIpy. byn perte KepHeKTi
MOJICHUET JKOHE KOFaM KalpaTKepJepiHiH KYHJIENIKTepl ©3 JIdyipiHiH pyXbIH, TApUXU YIEpiCTepiH
aMIIBIKTAIl KOPCETETIH MaHbI3/bl IePEeKKe3iHe aifHama pl. Makanaia xa3ymisl opi KoFaM KaipaTkepi
[llepxan MypTa3aHblH KYHAETIK kaz0alapblHa Taljay JKacaiblll, oJapAaslH Kasakcran
TOYEJCI3ITIHIH aTFalIKbl KbUIIAPBIHIAFEI CasCU-UICOIOTUSIIBIK YKaFIaiapl OeiHeneyaeri MaHbI3bI
alikeiHnananel. Maxcammap men minoemmep. Makanaia atanrad KyHAETIK ska3z0anapel Kazakcran
TOYeJCI3AIriHIH OacTanKpl KEe3eHIHJErl oJIEYyMETTIK-MOJICHH JKOHE casich TpaHchopMarusiiapisl
3epTTeyre apHaIFaH KYH bl TAPUXH IepPEeKKe3 peTiHae capanay. Kynaenik sxaz6anapsl apkbuibl KeHec
OpnarbIHBIH BIABIPAYBI, TIJ cascaThl, YITTHIK Oipereilyiik mMacenenepi, COHAai-aK oTresi Ke3eHIerl
KOFaMHBIH MOpPAJIBJIBIK KOHE SMOLMUIBIK axyajblH Tajjayra anbsiHazibl. Lllepxan Mypra3zaHbiH
KYHJICIKTEp1 KeKe peduieKcrss MEH a3aMaTThIK YCTaHBIMHBIH TOFBICBIHAH TYFaH iIIKI KYH3ETICiH,
TapUXH KE3eHre JereH Ke3KapachlH OeifHenelTiH Oipereil Jepekke3i OOJBIN ecenTenesi.
Homuowcenep. Tapuxu-aHTPONONOTHSUIBIK Talijay MEH TIE€PMEHEBTHKAIBIK OSIicTepli KojjaHa
oteipein, Illepxan MyprazanslH KyHIenik »xka30amapsl KazakcraH Toyenci3iiriHiH OacTarnkbl
KE3CHIH/IET1 casCH >KOHE HJCOJOTHSUIBIK ©3repicTepi 3epTTeyre MYMKIHIIK OepeTiH JepeKKe3
peTiHAe FHUIBIMM alHalbIMFa EHTi3UIAl. byn jkazbamap Koramaa OpbIH aliFaH YIepicTeplii JKeKe
TYJIFaHbIH Ke3iMeH OeifHeney apKbUIbl COJI AQYIpAIH pYyXaHM, CasiCU-DKOHOMHUKAJBIK axXyallblH
TepeHipeKk TyciHyre xoi amaabl. OChl TOCIT MOCTKEHECTIK KEHICTIKTETl KEeKe HappaTUBTEp.i
capanTayfra jkaHa METOMOJIOTUSIIBIK OaFbIT YCHIHBIN, TAPUXHU KaJbl MEH a3aMaTThIK YCTaHBIMHBIH
TOFBICKAH TYCTapblH allKpIHIAayFa MYMKIHAIK Oepeni. Kopwvimuinosi. Illepxan MypTa3aHbiH
KyHJemiKTepi Toyenci3 KazakcTaHHBIH aFalkbl Ke3eHIHIET1 aJIeyMETTIK-CasCH axyallbl TYJIFaJIbIK
TaHBIM ApKBUJIBl CHUNATTANTHIH, TAPUXHU KaJIbl MEH YJITTHIK OOJMBICTBI TYCIHYre »OJ amaThiH
MaHbI3/Ibl JEPEKKO3 OOJIBIN TaObLIAIbI.

Tyitin ce3mep: L. Mypra3za, KyHAeNIK, Tapuxu JepeKke3, Tayenci3 Kazakcran, Oipereimik, Tif,
napJaMeHT, YIT Kypy
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AHHoOTanms. Beeoenue. OHUM U3 aKTyalbHBIX HAIpPaBJICHUN COBPEMEHHON MCTOPUYECKON HAYKH
SBJISICTCS. M3YYCHME OrOJOKYMEHTOB KaK HCTOYHHUKOB JUI aHaJIM3a COLUAIBHO-KYJIBTYPHBIX
Tpanchopmanmii. B 3TOM KOHTEKCTEe JTHEBHUKM BUAHBIX KyJIbTYPHBIX M OOIIECTBEHHBIX JesTeleH
CTaHOBATCA BAKHBIMU CBUICTEIILCTBAMHU, OTPAXKAIOIIUMU JyX 3IO0XH U UCTOPUYECKUE IPOLECCHI.
Hacrosimas ctaTbst MOCBSIIEHA aHATU3Y JHEBHUKOBBIX 3alMCEl UcaTesst M OOIIECTBEHHOT O IeATeNs
[lepxana MypTa3sl, B KOTOPBIX PaCKpPBIBAETCS MOIUTUKO-UICOIOTHYecKas aTMoc(epa epBbIX JIeT
He3aBucumoctH Kazaxcrana. [feau u 3adauu uccreoosanus . PaccMoTpeTh JHEBHUKM MypTasbl Kak
LIEHHBI MCTOPUYECKUH MCTOYHMK JUISI H3Y4YEHHs COLMAIBHO-KYJIbTYPHBIX M IOJIMTUYECKUX
TpaHncopMaIiii B HaYaJIbHBIN MEepHoJ| TOCTCOBETCKOM ucTopun Kazaxcrana. B 1nieHTpe BHUMaHUS
pacnan Coserckoro Coro3a, S13bIK0Basi MOJINTHUKA, BOIIPOCHl HAIIMOHAIBHON MACHTUYHOCTH, a TaKkKe
MOpAJIbHO-IMOIIMOHAIBHOE ~ COCTOSIHME  O0IIecTBa B  TMEpexXONHbId  mepuoa. JIHEBHUKHU
MHTEPIPETUPYIOTCA KaK pe3yJbTaT JIMYHOM pediIeKCHMH M BBIPAKEHUE TPAXIAHCKON IO3UIHH
UHTEIUIeKTYyana. Pezyromamut. I1ocpencTBOM IPUMEHEHUS UCTOPUKO-aHTPOIIOJIOTHYECKOT O aHAJIU3a
U TEePMEHEBTHMYECKMX METOJIOB JAHEBHHUKM MypTa3bl BBOJSATCS B HAayUHBIH OOOPOT KaK BaKHbIC
ATOIOKYMEHTHI, TIO3BOJISIOMINE TIy0)Ke OCMBICIUTD HJICOJOTHUECKUE M MOJUTHUYECKUE U3MEHEHUS
paHHEro JTana HEe3aBUCHUMOCTHU. DTH TEKCThl OTPAXKAIOT JIMYHOE BOCHPHUSATHE OOLIECTBEHHBIX
IIPOLIECCOB U OTKPBIBAIOT HOBBIE METOAOJOTMYECKHE IOAXOAbl K H3YUYEHUIO WHIUBUIYAJIbHBIX
HappaTUBOB B IIOCTCOBETCKOM KOHTEKCTe. Jaxnmwouenue. JlHeBHuku Illepxana Myprassl
MPEJCTABISAIOT cO00M 3HAYMMBIN UCTOPHUECKUI UCTOYHMK, PACKPBIBAIOIINI Yepe3 IPU3MY JTMUHOTO
BOCTIPUATHSL ~ COIMO-TIOJIMTHYECKYIO aTMocdepy paHHero He3aBucumoro Kaszaxcrana u
CIIOCOOCTBYIOIIMI OCMBICICHHIO HAITMOHAIBHOM MaMSTH U KyJIbTYPHON UICHTUYHOCTH.

Kiouesnle cioBa: 11I. Myprasa, 1HEBHMK, UCTOPUUYECKUN MCTOYHMK, He3aBUCUMbIN Kazaxcras,
UJEHTUYHOCTD, SA3bIK, IAPJIAMEHT, HALIMOHAJILHOE CTPOUTEIILCTBO

s uutupoBanus: Epmaxanosa P.b., Jlyken6aesa 3.0. /lneBuukoBsie 3anucu [llepxana Myprassl
KaK HCTOPMYECKHI HMCTOYHHK paHHero mnepuojaa HezaBucumoro Kaszaxcrana // Asian Journal
“Steppe Panorama”. 2025. T. 12. Ne 5. C. 1260-1275. (Ha Anru.).
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Introduction

In the context of the post-Soviet reconfiguration of identity, historical memory, and forms of
political legitimation, particular significance is attributed not only to archival and institutional sources
such as legislative acts, parliamentary protocols, and party documents, but also to subjective
narratives that allow for an understanding of historical transformations through the lens of personal
experience and individual perception. It is through such texts as diaries that one can trace how major
political, social, and cultural shifts are reflected in everyday consciousness and experienced at the

I |26


https://orcid.org/0009-0008-9909-6634
mailto:yermahanova.raya@mail.ru
https://orcid.org/0000-0002-5968-1539
mailto:dukenbaevazo@mail.ru
https://orcid.org/0009-0008-9909-6634
https://orcid.org/0000-0002-5968-1539

Asian Journal “Steppe Panorama” 2025. 12 (5)

level of the individual (Hellbeck, 2006; Confino, 1997). In the Kazakhstani context, one of the most
substantive and representative examples of this type of source is the diaries of Sherkhan Murtaza — a
writer, publicist, civic figure, and parliamentarian who was not only a witness to but also an active
participant in the formation of independent Kazakhstan.

The historical significance of Murtaza’s diaries stems not only from their chronological breadth
but also from the author's political and intellectual stance. As a member of parliament and a prominent
representative of Kazakhstan’s cultural and national intelligentsia, Sherkhan Murtaza had unique
access to decision-making circles. His texts reflect a blend of civic concern, cultural introspection,
and ethical resistance.

Of particular interest to this study are the early years of independence, marked by attempts at
institutional and ideological reorientation. This period witnessed the redefinition of key categories
such as nationhood, statehood, language, and cultural affiliation. These processes are recorded in
Murtaza’s diaries not in the form of abstract theorizing, but through observations of parliamentary
speeches, travels to rural villages, private conversations, and personal reflections. As a genre, his
diaries oscillate between autobiography, public commentary, and political essay, while consistently
demonstrating a moral orientation an aspiration toward truth, cultural authenticity, and the defense of
Kazakh identity.

These texts are written predominantly in the Kazakh language, employing vernacular
phraseology, aphoristic expressions, and a rhetorical style typical of linguistic advocacy. This not
only grants the diaries ethnographic and linguistic value but also positions them as expressions of the
specific intellectual climate of their time. Within them, one finds not only personal reflection but also
a chronicle of social, political, and cultural upheavals.

Such a combination corresponds to the framework proposed by Philippe Lejeune in his
definition of autobiography as a genre. As he emphasizes: “The subject must be primarily individual
life, the genesis of the personality; but the chronicle and social or political history can also be part of
the narrative. It is a question here of proportion, or rather of hierarchy...” (Lejeune, 1989: 5).

It is precisely the hierarchy of emphasis between the personal and the public that determines
the genre identity of the diary, while simultaneously allowing room for transitions into other forms
of personal writing, such as memoir or essay. In this sense, Sherkhan Murtaza’s diaries are not merely
records of private life, but deeply politicized and culturally engaged texts in which the author’s “I”
resonates with the collective fate. Such texts, according to Philippe Lejeune, fall within the category
of “ego-documents” written testimonies that express both the formation of the self and the spirit of
the era.

Consequently, the diaries of Sherkhan Murtaza constitute a valuable historical source due to
their capacity to offer scholars access to the internal, subjective dimension of the nation-building
process. In contrast to formalized and editorially filtered official documents, these texts allow for the
reconstruction of the emotional and moral contours of the time the “structures of feeling” that
underpin societal and political transformations yet remain invisible in parliamentary transcripts or
party reports. Diary writing here becomes a site where not only private reflections emerge, but also
the hidden tensions, ideological fractures, and internal conflicts that shaped the trajectory of early
sovereign Kazakhstan.

The article argues that Sherkhan Murtaza’s diaries combining personal testimony, cultural
critique, and political reflection constitute a unique historical source for examining the transformation
of Kazakhstan’s political culture, national identity, and moral landscape during the critical years of
1991-1995.

The aim of this study is to trace how Murtaza’s diary entries reflect the key challenges and
moments of the transitional period: the drafting of a new Constitution, language policy, the ideology
of the nation-state, the socio-economic crisis, as well as issues of cultural continuity and the
legitimacy of power.

The methodological justification for selecting the diaries as the principal body of sources lies
in the need to move beyond an institutional perspective and turn to the microsocial level of analysis,
where politics is expressed through language, tone, suffering, and hope. These texts are not merely
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reflections of events they participate in their construction, constituting a cultural-political gesture that
shapes an alternative historical lens.

Materials and Methods

This research is based on a qualitative analysis of ego-documents, with particular emphasis on
the published diaries of Sherkhan Murtaza, primarily covering the years 1991 to 1995 a critical phase
in the formation of the political and cultural identity of the Republic of Kazakhstan. The primary
source utilized is the fourth volume of Murtaza’s collected diary entries, which includes his
reflections, observations, and commentaries on key events during the early 1990s (Murtaza, 2023).

The research draws upon the methodology of historical-anthropological analysis and
hermeneutic interpretation, grounded in theoretical approaches that view ego-documents as vital
sources of cultural memory and individual historical consciousness (Hellbeck, 2006; Lejeune, 1989).
The diary is examined not merely as an autobiographical text, but also as a political and moral
narrative that captures the internal conflicts and ethical dilemmas of a transitional epoch.

At the core of the analysis is the transformation of national identity, with particular attention
given to language policy as a symbolic arena for competing identity models. The study further
investigates the moral-political interpretation of the socio-economic crises of the post-Soviet period.
Central to the analytical framework is the figure of the intellectual as a bearer of counter-memory—
an alternative and often marginalized version of historical experience.

Accordingly, the methodological orientation of the article lies at the intersection of intellectual
history, cultural anthropology, and narrative analysis. This approach enables a reconstruction of the
subjective structure of lived historical time and reveals the tensions between official narratives of
nation-building and their individual, moral reinterpretation, as captured in the diaries of Sherkhan
Murtaza.

Discussion

The study of diaries as historical sources occupies a significant place in contemporary
humanities, particularly within the broader discourse on the transformation of collective memory,
historical consciousness, and identity. Within interdisciplinary frameworks that integrate
ego-document studies, cultural memory, and historical anthropology, diaries are increasingly viewed
not as marginal or supplementary narratives, but as legitimate historical sources that offer insight into
the inner experience of an era (Lejeune, 1989). This approach is especially pertinent in
post-totalitarian societies, where personal writing often functions as a space of “inner resistance” and
a vehicle for articulating moral anxieties (Hellbeck, 2006).

Despite the growing interest in ego-documents within post-Soviet studies, Kazakhstani
historiography is only beginning to engage with diaries as analytical material. This is particularly
evident in the case of Sherkhan Murtaza, a writer, journalist, public intellectual, and parliamentarian
who not only witnessed but actively shaped Kazakhstan’s political and cultural agenda during the
formative years of independence. Nevertheless, the diary component of his legacy remains largely
unexplored in a systematic scholarly manner, despite its clear potential for political-anthropological
and historical-discursive interpretation.

Existing studies on Sherkhan Murtaza’s work are predominantly situated within philological
and literary domains. The most substantial contribution remains the monograph by T. Mamaseit,
which provides a biographical and professional account of Murtaza’s life and career (Mameseit,
2002). While the author addresses Murtaza’s work in journalism and parliament, the diary material
is treated only fragmentarily and without consideration of its generic specificity, thereby limiting its
utility for historiographical analysis.

Contemporary philological-cognitive approaches to Murtaza’s oeuvre increasingly emphasize
his pivotal role in shaping post-Soviet Kazakh identity, particularly through the lens of language as a
carrier of symbolic and mental constructs. A noteworthy example is the study by Kembaeva and
Zhubai, which offers a cognitive interpretation of the concept of “Kazak xanksr” (Kazakh people) in
Murtaza’s works. The authors demonstrate how the collective “self” is constructed through a system
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of cultural symbols, ethnospecific stereotypes, and linguistic markers. This perspective invites us to
consider the diaries not merely as private memoirs, but as representative texts articulating national
subjectivity amid postcolonial reorientation (Kembaeva, Zhubai, 2024a).

Following this line of inquiry, another study by the same authors explores the conceptualization
of “Rukh” (spirit) within Murtaza’s linguistic universe. The study emphasizes how metaphysical
categories such as conscience, honor, and dignity are integrated into the political and value-laden
discourse of the transitional period. In the morally and institutionally uncertain context of the 1990s,
these categories acquired not only lyrical and ethical dimensions but also normative civic significance
(Kembaeva, Zhubai, 2024b).

This research paradigm is further enriched by another study by Kembaeva and Zhubai, which
analyzes the transcripts of Sherkhan Murtaza’s parliamentary speeches. The authors persuasively
argue that these texts occupy an intermediate genre, bridging the gap between official procedural
records and personal reflection. Their emotional depth, rhetorical expressiveness, and ideological
orientation endow them with a distinct character of cultural subjectivity, making them valuable for
the study of political discourse as lived experience (Kembaeva, Zhubai, 2024c).

The ethical and philosophical underpinnings of Murtaza’s worldview are explored in the work
of Sauryqov et al., who trace the intellectual lineage between his writings and the spiritual legacy of
the “Abai School.” They emphasize a continuity of humanist paradigms that shaped his literary and
journalistic output, thereby situating Murtaza within a broader tradition of Kazakh moral and
intellectual thought (Sauryqov, et al., 2022).

Murtaza’s role as a voice of national narrative is most comprehensively addressed in the study
by Zhaxylykbayeva and coaouthors, where the focus is placed on his publicistic writings. The authors
interpret his texts as an “infrastructure of national identity,” in which personal writing becomes a
collective speech act, voiced on behalf of the nation. This analytical lens also allows for the inclusion
of Murtaza’s diaries as a distinct form of testimony one that unites the individual and the
representative dimensions of historical expression (Zhagsylygbaeva, et al., 2022).

An instructive example of the literary representation of political history can be found in the
work of Dadebaev and Musala, which examines Murtaza’s novel “Qyzyl Zhebe”. Through an analysis
of the narrative strategies used to depict the biography of Turar Ryskulov, the authors demonstrate
how personal biography is transformed into a framework for interpreting collective historical
transformations. By analogy, Murtaza’s diaries can likewise be seen as a space in which political
history is articulated through personal experience and affective engagement (Dadebaev,
Musaly, 2015).

A separate avenue of inquiry concerns the pedagogical and ethical potential of Murtaza’s
legacy. Tamabayeva et al. explore his works as foundational material for cultivating spiritual and
leadership competencies among future Kazakhstani professionals. Within this framework, the diaries
are reinterpreted as a moral-didactic resource that fosters patriotic ethics and personal responsibility,
thereby expanding their functional significance beyond historiography and into civic education and
ethical formation (Tamabaeva, et al., 2025).

From a theoretical and methodological standpoint, the interpretation of Sherkhan Murtaza’s
diaries aligns with the principles of historical microhistory, wherein local, subjective, and
“small-scale” narratives serve as interpretive keys to understanding broader socio-cultural
transformations (Ginzburg, 1993). A comparable framework is offered by Alon Confino’s conception
of memory as unfixed, contested, and selective. His perspective enables us to view diaries not as
passive reflections of events, but as active instruments of historical production and selective
remembrance (Confino, 1997).

The existing body of scholarly literature demonstrates the significant interdisciplinary
relevance of Sherkhan Murtaza’s oeuvre. Nevertheless, a notable gap persists with regard to his
diaries as sources for the political and cultural history of independent Kazakhstan. The present study
seeks to address this lacuna by approaching Murtaza’s diary entries as a distinctive form of
intellectual testimony, texts that both document and shape the moral, ideological, and historical
consciousness of the early post-Soviet period.
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Results

The diary entries of Sherkhan Murtaza represent a unique phenomenon in the cultural and
intellectual history of Kazakhstan. Far exceeding the bounds of a conventional autobiographical
genre, these writings evolve into a multilayered historical source encompassing several epochs from
the postwar Stalinist era to the formation of an independent Kazakhstani state. Spanning more than
six decades, the diaries are distinguished by their breadth, internal candor, and rich interweaving of
cultural and political allusions.

A distinctive feature of Murtaza’s entries is their concise and fragmentary form. Each note
functions as a complete observation, dense with meaning and often contained in a single sentence or
two. Beneath this brevity lies philosophical depth, sharp perception, and profound cultural reflection.
Thematically, the diaries are highly polyphonic, blending seamlessly reflections on politics, language,
culture, national identity, daily life, religion, nature, and even personal dialogues and memories.

Understanding Murtaza’s diaries as a historical source necessitates situating them within the
context of their creation, as well as employing theoretical and methodological approaches from
contemporary historiography. These entries emerged at the intersection of two formative epochs
Soviet and post-Soviet each framing its own cultural norms, political imaginaries, and structures of
historical consciousness. In this context, the diary becomes a mediating genre: one that bridges
personal memory and collective past, subjective experience and structural realities.

It must be acknowledged, as with any ego-document, that Murtaza’s diaries bear the marks of
selectivity, personal interpretation, and literary stylization. Yet it is precisely this subjectivity that
constitutes their value. Rather than offering a conventional factographic chronicle suited to classical
political history, the diaries grant access to the emotional architectures of the era dimensions that
remain inaccessible through official records and institutional narratives.

Within this analytical framework, the transformation of national identity emerges as a central
concern arguably one of the most critical dimensions in the formation of independent Kazakhstan.
Among the first symbolic and institutional milestones on this path was the adoption of the
Constitution of the Republic of Kazakhstan in January 1993. This foundational document was
intended not only to codify the principles of statehood but also to define the symbolic boundaries of
a new national community. In a diary entry dated January 25, 1993 apparently prepared as a draft for
a parliamentary speech Murtaza sharply criticized the preamble’s phrasing: “Biz, Qazagstan halqy...”
(“We, the people of Kazakhstan...””) (Murtaza, 2023: 23). He perceived this formula as a vestige of
Soviet ideological discourse, reminiscent of the elusive construct of the “Soviet people,” which had
been used to blur ethnic specificity and had effectively disappeared along with the USSR.

According to Murtaza, the term “people of Kazakhstan” represented an artificial and
historically unjustified construct that obscured the foundational role of the Kazakh people as the
titular nation. He argued that the Constitution should explicitly acknowledge the Kazakh nation,
without infringing upon the rights of other ethnic groups. In place of the existing formulation, he
proposed the following wording: “We, the Kazakh people and representatives of other peoples
residing in Kazakhstan” (Murtaza, 2023: 24). This formula, he asserted, would restore historical
accuracy by recognizing the Kazakhs as the nucleus of the nation, historically linked to Kazakh
statehood, while simultaneously offering an inclusive mention of the country’s multiethnic
composition. “The Kazakh people have never done harm to representatives of other peoples... So why
is it that now we are denied the right to clearly name ourselves ‘the Kazakh people’?” he wrote,
voicing his anguish (Murtaza, 2023: 24).

Murtaza’s position reflects a broader post-Soviet tension between civic and ethnic definitions
of the nation. Many members of the political elite, shaped during the Soviet era, favored the ethnically
inclusive concept of “the people of Kazakhstan,” while nationally oriented intellectuals such as
Murtaza sought to affirm Kazakh identity a dimension long suppressed under Soviet internationalism.

Language policy represented another crucial aspect of the 1993 Constitution to which Sherkhan
Murtaza devoted significant attention in his diary. The draft Constitution, reflecting Kazakhstan’s
demographic realities, stipulated the designation of Kazakh as the state language and Russian as the
“language of interethnic communication.” Murtaza firmly opposed this formulation. In his diary entry
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dated January 25, 1993, he posed a direct question: “Why is only Russian designated as the language
of interethnic communication? Are German, Ukrainian, or Tatar languages somehow inferior to
Russian?” (Murtaza, 2023: 25). He contended that this special status for Russian perpetuated the
unjust linguistic hierarchy inherited from the Soviet era.

Furthermore, Murtaza noted that many Turkic languages are mutually intelligible to a certain
extent knowledge of Tatar, for example, facilitates communication with Uzbeks, Turkmens,
Kyrgyz, and other neighboring peoples. In making this point, he sought to demonstrate that Russian
is not the sole medium for interethnic dialogue. In his view, privileging the Russian language was
both inequitable toward other languages and conceptually unwarranted. He insisted that “there is no
need to single out the Russian language” in the Constitution, as the general protection of language
rights would suffice.

This position reflected the views of the national-patriotic segment of the Kazakh intelligentsia,
whose representatives believed that the Russian language already held a dominant position in public
life and feared that its formal recognition in the Constitution would hinder the revival of the Kazakh
language. At the same time, a significant portion of the political elite and the Russian-speaking
population insisted on preserving the official status of the Russian language for the sake of
administrative functionality and interethnic stability.

As history has shown, the compromise reached in the 1993 Constitution declared Kazakh the
state language, while assigning Russian the role of the “language of interethnic communication”.
Simultaneously, the Constitution prohibited any form of discrimination based on the lack of
proficiency in either language. In principle, the primacy of Kazakh was affirmed, but in practice, the
legal codification reflected the continued dominance of Russian, a model that would persist in
subsequent revisions of Kazakhstan’s Constitution (Al'zhanova, 2020: 19).

Although the Kazakh language is officially designated as the state language in constitutional
documents, in the practical reality of post-Soviet Kazakhstan, this status remained largely declarative.
Sherkhan Murtaza, whose civic courage was matched by a deep sense of historical responsibility,
repeatedly documented painful instances of institutional indifference toward linguistic sovereignty in
his diary. One particularly striking example is found in his entry dated August 23, 1994, which reflects
on a Cabinet meeting of the Republic of Kazakhstan attended by then-Prime Minister Akezhan
Kidzhygeldin.

At this meeting, Murtaza deliberately spoke exclusively in Kazakh, intending to emphasize the
symbolic importance of using the state language in the context of national independence. However,
as he bitterly noted in his diary: “Throughout the entire meeting, I was the only one who spoke in
Kazakh... But no one even flinched” (Murtaza, 2023: 59). The situation appeared paradoxical to him:
“I felt like some kind of foreigner from abroad, in my own country, on my own land.” This episode,
in which the Kazakh language was institutionally ignored, became for Murtaza a powerful metaphor
for the incompleteness of the decolonization process: “There is no point in calling Kazakhstan
independent. We will still be slaves for another forty years” (Murtaza, 2023: 59).

In another entry, he emphasizes that parliamentary work is conducted almost entirely in
Russian, despite the absence of formal prohibitions against using Kazakh. The root of the problem,
he argues, lies not in legal constraints but in entrenched psychological dispositions: “Many Kazakhs
speak Russian even better than the Russians. The psychology of subordination, of servitude, has
seeped into our very bones. A disease that entered by the pound leaves only by the drop”
(Zhagsylygbaeva et al., 2022: 40).

In this context, it is especially relevant to turn to Kamila Smagulova’s analysis of postcolonial
identity in Kazakhstan. She notes that “language remains a battlefield of decolonial struggle in
Kazakhstan: through Kazakh, both trauma and hope are articulated, and the reluctance of institutions
to support its development reveals the persistence of symbolic domination” (Smagulova, 2023: 7).

Such an interpretation finds support in earlier studies of Kazakhstan’s language policy. William
Fierman, for example, observed that despite the formal institutional backing of the Kazakh language
in the post-Soviet period, real mechanisms and social practices continued to operate within a
Russophone framework, especially among elite and bureaucratic circles (Fierman, 1998).
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This narrative aligns with Homi Bhabha’s concept of “postcolonial heteroglossia,” wherein the
disjuncture between official political rhetoric and lived experience becomes a symptom of incomplete
decolonization (Bhabha, 1994). In this light, the diary emerges as a space where individual reflection
acquires the status of collective memory, and language becomes the arena for struggles over cultural
sovereignty.

In Murtaza’s diaries, the theme of Kazakh relations with other ethnic groups living in
Kazakhstan is addressed with particular urgency, especially in the context of cultural dialogue
mediated through language. A striking example of his reflections on this issue is found in the entry
dated October 31, 1994, marking the 60th birthday of the writer Gerold Belger an ethnic German
whom Murtaza, by his own admission, calls “a Kazakh in spirit.” In this fragment, Murtaza expresses
admiration for Belger’s deep respect for the Kazakh language and culture, highlighting his genuine
engagement with the spiritual life of the Kazakh people. “If every citizen from among the many
nationalities living in Kazakhstan understood, knew, respected, and cherished Kazakhstan, the
Kazakh people, their language, traditions, customs, land, and waters as Belger does, then this country
would be inhabited by those chosen by God and paradise would descend,” he writes (Murtaza,
2023: 67).

In these words, Murtaza conveys not only gratitude toward a particular individual but also
articulates a broader civic ideal: every resident of multiethnic Kazakhstan should not merely formally
acknowledge but deeply know, understand, and respect the culture and language of the state in which
they live. For Murtaza, cultural solidarity and linguistic affinity are essential conditions for
harmonious coexistence in a post-Soviet republic. In this context, the image of Belger assumes the
role of a moral exemplar, a counterpoint to those who display indifference or even disdain toward
Kazakh culture.

Nevertheless, Murtaza’s view on this issue was far from nihilistic. His diaries reveal a consistent
advocacy for interethnic harmony and equitable coexistence among all peoples of Kazakhstan.
However, he believed that such harmony must be underpinned by the dignified status of the state
language and by ensuring that the national interests of the Kazakh people are not compromised.

Beyond questions of national identity, Murtaza’s diaries address with particular urgency the
issue of safeguarding Kazakhstan’s territorial integrity and natural resources, especially land which
he regarded not only as a practical concern but also as one imbued with profound symbolic meaning.
In the early 1990s, the republic was engaged in active debates regarding the introduction of private
ownership of land, as well as constitutional provisions concerning the potential alteration of state
borders. These developments caused Murtaza deep concern.

In an entry dated January 27, 1993, written during deliberations over the draft of the new
Constitution Sh. Murtaza harshly criticized a clause allowing for the possibility of changing state
borders through parliamentary decision. In his view, such a provision posed a serious threat,
potentially repeating the painful episodes of territorial concessions experienced by Kazakhstan during
the Soviet era. “One who has been burned drinks cautiously”, he notes, invoking the Kazakh proverb
“Auz kiiigen tirlep isedi” as a warning born of historical trauma. His reflections particularly focus on
the transfer of the fertile Bostandyk District, part of southern Kazakhstan to the Uzbek SSR, as well
as the subsequent reassignment of three additional border districts. “Thanks to the generosity of the
Supreme Soviet, four districts went to Uzbekistan. Bostandyk, a paradise on earth, was the first to go,
followed by three more”, he writes with bitterness (Murtaza, 2023: 26).

These events, as confirmed by contemporary research, were accompanied by intense pressure
from the central Soviet authorities and were implemented despite the objections of the Kazakh Party
leadership during the 1950s and 1960s (Kabul'dinov et al., 2024: 309). Drawing upon this traumatic
historical experience, Murtaza insisted on the necessity of eliminating any possibility of unilateral or
parliamentary decisions concerning territorial changes. Instead, he advocated for a mandatory
mechanism of popular will: “Let the local, indigenous population decide through a referendum”
(Murtaza, 2023: 26). In this way, he supported a vision of democratic sovereignty, believing that only
direct democracy could prevent the repetition of historical injustices.
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The issue of land occupies a unique almost sacred place in Murtaza’s diary narrative. Amid the
severe economic crisis of the early 1990s, when Kazakhstan’s political circles were actively debating
the liberalization of land ownership, including the possibility of buying and selling land as a means
to stimulate the agricultural sector, Murtaza took a resolutely opposing stance. For him, land was not
merely an economic resource but a vessel of historical memory, ancestral continuity, and national
dignity. He persistently called for the inclusion in the Constitution of a brief but emphatic phrase:
“The land shall not be sold” (Murtaza, 2023: 25).

The sale of land particularly to foreign investors was perceived by Murtaza as a moral betrayal
and a direct assault on the nation's future. In one of his diary entries, he bitterly observes: “Sell the
land, the mountains, the stones anything to feed the people... And now everyone wants to grab a
piece for themselves” (Murtaza, 2023: 25). He was also deeply alarmed by external threats to
Kazakhstan’s territorial integrity. In a diary entry dated November 23, 1994 serving as a draft of a
parliamentary speech Murtaza harshly condemned a rally organized by Cossack associations in
Almaty, at which openly separatist slogans were voiced, calling for the annexation of Northern
Kazakhstan to Russia. “A rally with malicious intent... First, they reached for Northern Kazakhstan,
and now they want to swallow the entire country. In doing so, they have broken the spine of our
Constitution,” he wrote (Murtaza, 2023: 70). In his interpretation, such actions posed a threat not only
to Kazakhstan’s territorial integrity but also to the very idea of Kazakhstani statehood, as embodied
in the Constitution a foundational symbol of sovereignty.

The diary entries of Sherkhan Murtaza offer exceptional research value in capturing the internal
logic and dramatic unfolding of one of the most ambitious political projects of Kazakhstan’s early
independence the decision to relocate the national capital from Almaty to the northern city of Akmola.
On July 6, 1994, coinciding with his birthday, President Nursultan Nazarbayev formally presented
this initiative to the Supreme Council. As Murtaza records, the announcement sparked animated and
ambivalent reactions within the parliament, where the proposal was interpreted both as a powerful
national symbol and as a source of apprehension amid widespread social instability.

The deliberations, as documented in Murtaza’s diary, were framed by a wide-ranging set of
historical, cultural, and geopolitical arguments. Some legislators invoked the figure of Asan Qayghy,
a legendary Kazakh sage who wandered in search of a land of prosperity for his people. This cultural
reference was mobilized to legitimize the project as an act of historical continuity and national
renewal. Comparative analogies were also drawn with other countries that had relocated their capitals
for purposes of modernization and administrative centralization such as Ankara in Turkey, Islamabad
in Pakistan, Brasilia in Brazil, and Moscow in post-imperial Russia.

Proponents of the relocation emphasized Almaty’s objective shortcomings as a capital: its
overpopulation, seismic vulnerability, environmental degradation, and peripheral location in the far
southeast of the country. By contrast, Akmola was viewed as a more strategically positioned city,
situated closer to Kazakhstan’s geographic center and offering spatial and infrastructural capacity for
future development.

Nonetheless, the proposal met with sharp criticism from segments of the parliament. Murtaza,
in his role as a meticulous chronicler, recorded the arguments of both supporters and opponents. The
critiques were often emotionally charged and socially grounded. Against the backdrop of the
profound economic crisis of 1994 marked by hyperinflation, industrial collapse, and rising
unemployment — the idea of building a new capital was seen by many as an unjustifiable
extravagance. As Deputy Boris Marinushkin bluntly stated: “This is not the issue of the day — this is
no time to build palaces.” Echoing this sentiment, V. Galenko emphasized, “The people don’t need
this issue. The people need food.” Particularly emphatic was T. Toqtarov, who exclaimed: “When the
people are suffering what is this madness?” (Murtaza, 2023: 51).

Despite the wave of criticism, proponents of the capital relocation initiative argued that the
decision was strategically justified. They maintained that Almaty had lost its viability as a political
and administrative center, and that the project’s implementation would be largely financed through
foreign investment and loans, thereby minimizing pressure on the national budget and mitigating
public discontent.
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Sherkhan Murtaza, assuming the role of an impartial chronicler, refrains from offering direct
judgments but meticulously documents the atmosphere of the parliamentary debates, the spectrum of
positions voiced, and the latent symbolism of the moment. His diary entries make it clear that, despite
the polarization of opinions, the proposal ultimately gained parliamentary approval: 124 deputies
voted in favor, 12 opposed it, and 7 abstained (Murtaza, 2023: 51). Notably, this vote occurred on
July 6 the birthday of President Nursultan Nazarbayev. During the debates, some deputies asserted
that the initiative did not merely reflect the president’s personal will, but rather a long-standing
political vision that embodied the aspirations of the people “a long-cherished dream of the Kazakh
nation,” as some described it.

One particularly symbolic moment was recorded when the Chairman of the Supreme Council,
Abish Kekilbayev, upon concluding the discussion on the capital’s relocation, took the opportunity
to extend birthday wishes to the President. In a ceremonious tone, he proclaimed: “Here is a gift for
your birthday!” (Murtaza, 2023: 51). This scene infused with rituals of political loyalty and
undercurrents of personalist symbolism was captured by Murtaza with subtle precision in his diary.
The nature of the deliberations and the emotional tenor of the session closely echoed the rhetoric
found in contemporary mass media of the time (Qazagstannyn astanasy..., 2012).

The relocation of the capital from Almaty to Astana, as R. L. Wolfel has noted, was not merely
an administrative maneuver but a profoundly ideological act. It functioned simultaneously as a tool
of nation-building, a mechanism for geodemographic redistribution, and an act of political
symbolism. As Wolfel emphasizes, the capital’s transfer served as Nazarbayev’s strategy for nation-
building and the spatial reconfiguration of the new political center (Wolfel, 2002; 485).

Beyond political and cultural reflections, Murtaza’s diaries provide extensive testimony on the
socio-economic conditions of Kazakhstan during the early years of independence. These entries serve
as a unique internal source that stands in contrast to official reports. Through Murtaza’s personal
observations, candid tone, and vernacular voice, readers gain rare insight into the everyday realities
of the transitional period.

In the mid-1990s, Kazakhstan, like many other post-Soviet republics, experienced a profound
socio-economic crisis. In his diary entries, Sherkhan Murtaza provides a frank and unfiltered account
of the country’s dire condition. His writings function as a form of historical testimony: the pages are
filled with scenes of rural poverty, economic collapse, and the despair of ordinary people amid
sweeping national transformations. Murtaza asserts bluntly that Kazakhstan was not inherently a poor
country “we have everything!” but that its people were plunged into humiliating destitution due to
the wholesale looting of the republic’s wealth (Murtaza, 2023: 60). As he put it, the nation had become
“a naked pauper sitting atop a chest of gold,” while others secretly absconded with its treasures.

A central concern in Murtaza’s journal is the collapse of the agricultural sector. During the
summer of 1994, while traveling through his native villages in the Zhuaty region of Zhambyl Oblast,
he encountered a paradoxical situation: despite a bountiful harvest, farmers could not collect their
crops due to an acute shortage of fuel. Everywhere he went, he heard the same lament, there was no
diesel, no gasoline, and machinery lay idle. In a country that produces oil, villages were suffering
from what he called “a disease named fuel.” Combine harvesters and tractors sat abandoned in the
fields, while farmers had to resort to hauling hay by horse or even donkey-drawn carts.

Murtaza bitterly described the situation as a form of sabotage an economic blockade seemingly
designed to strangle rural life. Whether in Merke, Kulan, or Sarysu, the story was the same: without
fuel, “even metal cannot move.” He suspected that someone had deliberately paralyzed the
agricultural economy, depriving it of its lifeblood (Murtaza, 2023: 60).

One of the most painful themes in his diary is the catastrophic impoverishment of rural villagers.
Lacking even basic means, they were forced to auction off their last possessions or engage in barter
to survive. Murtaza recounts a heartbreaking example: by autumn, his brother Baiyeke needed to
stockpile six tons of coal to heat his home through the brutal Zhuaty winter. Since coal could only be
purchased with cash, Baiyeke calculated that he would need to sell his two cows, the sole source of
milk for his grandchildren to afford the fuel. Murtaza was stunned by the absurdity of the situation:
“Why is coal so expensive and a cow so cheap?”” He observed that Karaganda coal lay unsold in giant
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mounds, while livestock in district markets was going for next to nothing. This disparity was quickly
exploited by traders from neighboring Kyrgyzstan and Uzbekistan, who “had divine luck on their
side”, scooping up prime animals at rock-bottom prices to resell them at a premium back home. As a
result, Kazakh villages were being drained of their livestock with little to show in return (Murtaza,
2023: 54).

Factory goods, meanwhile, had become prohibitively expensive. Murtaza compared prices with
disbelief the government paid farmers only 1.10 tenge per kilogram of wheat, while a single bottle of
soda in a shop cost 5 tenge. An elderly woman named Giilshay from his village sold two dried ox
hides to a middleman one fetched only 5 tenge, while the other was rejected due to a small hole.
“What can you buy for 5 tenge?” the author asks incredulously. “Not even a packet of tea.” Thus, the
labor and raw materials of the countryside were utterly devalued, while manufactured goods had
become unattainable luxuries for rural families (Murtaza, 2023: 54).

Such examples led Sherkhan Murtaza to the conclusion that rural communities were being
deliberately driven to ruin. He described the situation not merely as a crisis, but as the intentional
impoverishment and plundering of the aul. As villagers sold off their last livestock and harvest for a
pittance, they were losing the very foundation of their traditional way of life for centuries, Kazakh
prosperity had been inseparable from livestock ownership. Murtaza’s diary conveys a deepening
anxiety: without livestock or grain, even the spiritual well-being and blessing of the village would
vanish. He pondered bitterly whether this was in fact the government’s intention whether the
authorities actually sought to push the people to the brink. He likened the state to an “ill-tempered,
stingy old woman” who cared for no one’s fate. These bitter metaphors reflect a profound sense of
betrayal: villagers felt utterly abandoned by the government to fend for themselves (Murtaza,
2023: 56).

Murtaza also documented concrete episodes of how the state attempted to settle its debts to
workers without money. In one instance, a large truck filled with young sheep (toqty) drove through
the streets of his village. The vehicle stopped at each household to distribute one sheep per worker as
a substitute for unpaid wages. “What is this?”” asked Murtaza. The villagers replied sarcastically, “It’s
our paycheck.” All remaining livestock from the state-run collective farm was being sold off or
handed out in lieu of salary. But what could one do with a single sheep? Murtaza observed that it
would most likely be slaughtered for food or hastily sold at the market, since people desperately
needed money for clothes, school supplies, and medicine. Not selling was also not an option: how
else could one survive? This reversion to a barter economy evoked memories of war communism or
other eras of catastrophe. “What happens next?”” Murtaza asked grimly. When the sheep are gone, the
very last reserves will be liquidated, and then “what comes after that?” The collapse of a rural way of
life, sustained for centuries by pastoralism, would be complete. Murtaza concluded bleakly: “At this
rate, the Kazakh in the village will lose everything” (Murtaza, 2023: 56).

Murtaza also delivered a scathing critique of the government's economic policies, which he
believed had directly led to this rural collapse. Farm directors, he wrote, constantly complained to
him. Once respected leaders, they had now been reduced to “mere errand boys”, scrambling for
resources and markets. Instead of support, the state “tied their hands and feet” with endless
regulations. Though the kolkhozes and sovkhozes continued, by inertia, to deliver goods to the state,
they did so on terms that Murtaza described as bordering on mockery. Villagers labored to produce
grain, meat, wool, and milk only for state procurement agencies to seize these goods at meager prices.
Moreover, payment was delayed for months, leaving farm managers unable to pay their workers,
plunging them into even deeper poverty.

Credit was also inaccessible. The government either refused to issue loans or did so at usurious
rates up to 500% interest per annum, Murtaza notes. Worse still, collective farms were not even
permitted to sell their produce on the open market for a fair price everything had to be delivered under
the state procurement plan. To Murtaza, this system constituted an economic sabotage against the
peasantry. Small wonder, he notes with dry resignation, that one village director turned to heavy
drinking and locked himself indoors in despair. “In such hopeless conditions, how could one endure
otherwise?” he writes. The state’s rural policy had clearly reached a dead end, culminating in what
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he calls “the very limit of stagnation,” beyond which no further retreat was possible (Murtaza,
2023: 56).

The economic collapse extended even to the law enforcement system. In his August 1994 diary
entries, Sherkhan Murtaza records a startling fact: in one district, the police had become virtually
inoperative due to poverty. Local officers lacked the most basic resources no ammunition, pistols
without cartridges, no service vehicles, and no fuel for the few cars still running. Even police uniforms
were missing; officers came to work dressed in whatever clothing they owned. Salaries were so
meager that no one had the motivation to fulfill their duties diligently. “If our police are in this state,”
Murtaza writes with despair, “how can there be any order in the country?” He bitterly remarks that
Kazakhstan, a land rich in lead and copper, had to import bullets for its law enforcement from Russia
(Murtaza, 2023: 58).

The consequences of economic collapse were felt across every level of society, prompting a
wave of high-level resignations and reshuffling. In autumn 1994, President Nursultan Nazarbayev
dismissed the entire cabinet, publicly acknowledging its failure to implement reforms. At a session
of the Supreme Council, Murtaza documented Nazarbayev’s sharp criticism: the ministers had proven
incapable, had ignored presidential decrees, become mired in internal power struggles, and prioritized
their own material comfort over the needs of the people. Murtaza observed that an increasing number
of Russophone residents were considering emigration. As for ethnic Kazakhs, he noted with bitter
irony: “Where can the Kazakh flee? Where could we go?” One does not abandon one’s own land
(Murtaza, 2023: 70).

Against the backdrop of this deepening economic crisis, Murtaza’s diary entries began to reflect
growing political anxiety. He did not believe the chaos was solely the result of structural transition or
global trends; rather, he suspected deliberate intent behind the disorder. In his article of 10 June 1994,
“Imperianyn uly jemisi” (The Poisonous Fruit of Empire), published in the state newspaper Egemen
Qazagstan, Murtaza openly claimed that the prevailing lawlessness was not spontaneous, but the
outcome of a coordinated, destructive campaign (Murtaza, 1994).

In this article he was particularly scathing in his critique of the accelerated privatization
programs, which he compared to Stalin’s forced collectivization of the 1930s. In his words, national
resources had ended up “in the hands of those who grabbed them and in the mouths of those who
managed to take a bite.” He described these policies as the “most treacherous and repugnant”, arguing
that their true objective was not economic reform, but the deliberate weakening of Kazakhstan,
possibly as a means to pressure the country into reintegration with Russia.

Amid this political instability and social despair, Murtaza insisted on urgent and decisive action
from the state. In parliamentary sessions, he called for an end to speculative sales of national wealth,
the correction of price imbalances between industrial and agricultural goods, the timely payment of
wages to collective farmers, the abolition of exploitative state procurement quotas, and the granting
of full economic autonomy to rural producers.

Murtaza’s diary offers a candid, often painful chronicle of Kazakhstan’s early independence
years. Day by day, it records the lives of ordinary people stunned by sudden poverty in the aftermath
of the Soviet collapse. Through vivid metaphors and unflinching depictions of daily life, he conveys
the full drama of the era: abandoned farms, rusting machinery without fuel, hungry families trading
sheep for coal, and intellectuals helplessly watching the disintegration of a once-formidable economy.
Despite the bleakness of his assessments, the entries are imbued with genuine anguish for his
homeland and a persistent hope for civic awakening.

Murtaza’s moral admonitions to power and his appeals for justice may have remained a “voice
crying in the wilderness,” yet his documentation of the people's anguish in the 1990s now stands as a
priceless historical source. His diary allows contemporary readers to experience the emotional and
social atmosphere of that critical transitional period one marked by loss and suffering, but also by
resilience, dignity, and an unyielding drive to preserve the country’s independence and spirit. Such
firsthand testimony is invaluable for any serious understanding of the social and economic condition
of Kazakhstan in its formative post-Soviet years.
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Conclusion

This article has argued that the diary entries of Sherkhan Murtaza constitute a unique corpus of
ego-documents, in which personal perception is transformed into a form of collective memory. Far
from being mere autobiographical notations, Murtaza’s diaries record not only the chronology of
pivotal political developments such as the relocation of the capital, constitutional reforms, and
language and land policies but also the emotional and ethical dimensions of these processes. They
enable a reconstruction of the “structures of feeling” that characterized Kazakhstani society during
the formative years of its post-Soviet transformation.

As not merely an observer but an active participant in the country’s political and cultural life,
Murtaza emerges in his writings as a moral voice of the Kazakh intelligentsia. His diary narrative
functions as an articulation of counter-memory, offering an alternative mode of historical
consciousness that challenges dominant state discourses. Through linguistic expressiveness,
aphoristic reflection, and allusions to collective trauma and cultural symbolism, Murtaza constructs
a textual space where the personal becomes public, and private writing is elevated into a civic gesture
and an act of cultural resistance.

Therefore, the diaries of Sherkhan Murtaza should be recognized as a fully-fledged historical
source, combining documentary precision with cultural reflexivity and political insight. They open
new avenues for research into post-Soviet identity formation, the development of Kazakhstani
statehood, and the moral imagination of the transitional era. Incorporating this material into scholarly
discourse not only deepens our understanding of the turbulent 1990s, but also offers innovative
methodological pathways for interpreting ego-documents within societies undergoing profound
transformation.

References

Al’zhanova, 2020 — Al’zhanova R.S. Prichina perekhoda k razrabotke novoi konstitutsii Respubliki Kazakhstan
1995 g.: istoricheskii analiz [The Reason for the Shift Toward Drafting the New Constitution of the Republic of
Kazakhstan in 1995: A Historical Analysis] // Bulletin of Alikhan Bokeikhan University, 2020. Vol. 46. No. 2.
Pp. 18-22. URL: https://vestnik.semuniver.kz/index.php/main/article/view/288/290 (In Russ.).

Bhabha, 1994 — Bhabha H.K. The Location of Culture. — London: Routledge, 1994. 440 p.

Confino, 1997 — Confino A. Collective memory and cultural history: Problems of method . The American
Historical Review, 1997. Vol. 102. No. 5. Pp. 1386—1403. [https://doi.org/10.2307/2171069].

Dadebaev, Musaly, 2015 — Dadebaev Zh.D., Musaly L.Zh. Sh. Murtazanyn “Qyzyl Zhebe” romanyndagy
korkemdik shyndyq [Artistic Truth in Sh. Murtaza's Novel Qyzyl Zhebe]. Eurasian Journal of Philology: Science and
Education, 2015. Vol. 158, No. 6. // URL: https://philart.kaznu.kz/index.php/1-FIL/article/view/1698 (In Kaz.).

Fierman, 1998 — Fierman W. Language and Identity in Kazakhstan: Formulations in Policy Documents
1987-1997. Communist and Post-Communist Studies, 1998. Vol. 31, No. 2. Pp. 171-186. DOI:
https://doi.org/10.1016/S0967-067X(98)00005-6

Ginzburg, 1993 — Ginzburg C. Microhistory: Two or Three Things That I Know about It // Critical Inquiry,
1993. Vol. 20, No. 1. Pp. 10-35. URL: https://www.jstor.org/stable/1343946

Hellbeck, 2006 — Hellbeck J. Revolution on My Mind: Writing a Diary under Stalin. Cambridge, MA: Harvard
University Press, 2006. 448 p.

Kabul’dinov, et al., 2024 — Kabul’dinov Z.E., Cherepanov K.V., Kasymova D.B. “Vremena ne vybiraiut, v nikh
zhivut i umiraiut”: D. A. Kunaev i ego vremia [“Times Are Not Chosen — People Live and Die in Them”: D. A. Kunaev
and His Era]. Oriental Studies, 2024. Vol. 17, No. 2. Pp. 298-319. DOI: https://doi.org/10.22162/2619-0990-2024-72-2-
298-319 (In Russ.).

Kembaeva, Zhubai, 2024a — Kembaeva A. T., Zhubai O. S. “Qazaq halqy” kontseptisinin kognitivtik modeli (Sh.
Murtaza shygarmashylygy boynsha) [The Cognitive Model of the Concept “Kazakh People” (Based on the Works of Sh.
Murtaza)]. Bulletin of Ablai Khan University. Series: Philological Sciences, 2024. Vol. 75, No. 4.
[https://doi.org/10.48371/PHILS.2024.4.75.009]. (In Kaz.).

Kembaeva, Zhubai, 2024b — Kembaeva A. T., Zhubai O. S. Tildik tulga kenistigindegi “Rukh” kontseptisinin
ozektiligi men qoldanylu ayasy (Sh. Murtaza shygarmashylygy boynsha) [The Relevance and Scope of the “Spirit”
Concept in the Linguistic Personality Space (Based on Sh. Murtaza’s Works)]. Bulletin of Yassawi University, 2024.
No. 2(132). Pp. 167-179. // URL: https://journals.ayu.edu.kz/index.php/habarshy/article/view/3854. (In Kaz.).

Kembaeva, Zhubai, 2024c — Kembaeva A.T., Zhubai O.S. Sherkhan Murtaza stenogrammalaryndagy
adebi-tanymdyq kozqarastar [Literary and Cognitive Perspectives in the Transcripts of Sherkhan Murtaza]. Endless Light
in Science, 2024. Pp. 307-314. (In Kaz.).

Lejeune, 1989 — Lejeune P. On Autobiography / Trans. by K. Leary. Minneapolis: University of Minnesota Press,
1989. 320 p.

N 27


https://vestnik.semuniver.kz/index.php/main/article/view/288/290
https://doi.org/10.2307/2171069
https://philart.kaznu.kz/index.php/1-FIL/article/view/1698
https://doi.org/10.1016/S0967-067X(98)00005-6
https://www.jstor.org/stable/1343946
https://doi.org/10.22162/2619-0990-2024-72-2-298-319
https://doi.org/10.22162/2619-0990-2024-72-2-298-319
https://doi.org/10.48371/PHILS.2024.4.75.009
https://journals.ayu.edu.kz/index.php/habarshy/article/view/3854

Asian Journal “Steppe Panorama” 2025. 12 (5)

Mameseit, 2002 — Mameseit T. Sherkhan Murtaza. Astana: Elorda, 2002. 280 p. (In Kaz.).

Murtaza, 1994 — Murtaza Sh. Imperianyn uly zhemisi [The Poisoned Fruit of Empire]. Egemen Qazaqstan, 1994.
10 June. (In Kaz.).

Murtaza, 2023 — Murtaza Sh. Auyldy, seni sagynam. Kundelik. 4-tom [I Miss the Village and You. Diary.
Vol. 4.]. Almaty: Darmen Media, 2023. 344 p. (In Kaz.).

Qazagstannyn astanasy..., 2012 — Qazagstannyn astanasy Agmola bolady [The Capital of Kazakhstan Will Be
Agmola]. Egemen Qazaqgstan. — 9 July, 2012. URL: https://egemen.kz/article/18006-qazagstannynh-astanasy-aqmola-
bolady (In Kaz.).

Sauryqov, et al., 2022 — Sauryqov E.B., Tamabaeva K.O., Elubaeva R.S., Berkenova R.A. Abai dasturi jane
Sherkhan Murtaza shygarmashylygy [The Abai Tradition and the Work of Sherkhan Murtaza]. Keruen. 2022. Vol. 77.
No. 4. Pp. 51-61. (In Kaz.).

Smagulova, 2023 — Smagulova K. Decolonial debates on identity within Kazakh postcolonial reality / Goethe
Institut, 2023. Vol. 7. URL: https://www.goethe.de/resources/files/pdf329/kamila-smagulova-v2.pdf

Tamabaeva, et al., 2025 — Tamabaeva K.U., Saurykova Zh.M., Elubaeva R.S., Kurmanbekova A.S. Bolashaq
mamandardyn rukhani-koshbasshylyq quzirettilikterin qalyptastyry: Sh. Murtaza shygarmashylygynyn negizinde
[Fostering Spiritual-Leadership Competencies in Future Specialists Based on the Work of Sh. Murtaza]. Bulletin of Ablai
Khan University. Series: Pedagogical Sciences, 2025. Vol. 77, No. 2. Pp. 344-362. DOLI:
https://doi.org/10.48371/PEDS.2025.77.2.021 (In Kaz.).

Wolfel, 2002 — Wolfel R.L. North to Astana: Nationalistic motives for the movement of the Kazakh capital.
Nationalities Papers, 2002. Vol. 30, No. 3. Pp. 485-506. DOI: https://doi.org/10.1080/0090599022000011723

Zhagsylygbaeva, et al., 2022 — Zhagsylygbaeva R., Aqynbekova A., Bakenova R. Sherkhan Murtaza
publitsistikasynda ulttyq mudde maseleleri [National Interests in the Journalism of Sherkhan Murtaza]. Bulletin
of L.N. Gumilyov Eurasian National University. Journalism Series, 2022. No. 3(140). Pp. 36-43. DOI:
https://doi.org/10.32523/2616-7174-2022-140-3-36-43. (In Kaz.).

Jluteparypa

AnpxanoBa, 2020 — Aznvoicanosa P.C. IlpuunHa mepexona K pa3paboTKe HOBOW KOHCTUTYIMH PecrmyOnmkn
Kazaxcran 1995 r.: uctopuueckuii ananu3 // Bectauk Alikhan Bokeikhan University, 2020. T. 46, Ne 2. C. 18-22. //
URL: https://vestnik.semuniver.kz/index.php/main/article/view/288/290

Honebaes, Mycansl, 2015 — Jaoebaes XK. /., Mycaner JIJK. 111. MyptazanbH «KpI3b01 Ke0e» pOMaHBIHIAFbI
kepkemaik mbeHABIK // Eurasian Journal of Philology: Science and Education, 2015. T. 158, Ne 6. // URL:
https://philart.kaznu.kz/index.php/1-FIL/article/view/1698

JKakceuteikOaeBa u ap., 2022 — JKakcwuiwikbaesa P., Axvinbexosa A., bakenosa P. lllepxan Myprasza
MyOJIMIIMCTUKACBIHAA YITTHIK My[ue Mmacenenepi // JI. H. I'ymuneB atemnarsl Eypa3ust YITTBIK YHHBEPCHUTETIHIH
xabapmsicsl. JKypHanucTtrka cepusicsl, 2022. Ne 3(140). b. 36-43. // DOLI: https://doi.org/10.32523/2616-7174-2022-140-
3-36-43

Kabynauuos u np., 2024 — Kabynounos 3.E., Yepenanos K.B., Kaceimosa /[.b. «BpeMeHa He BHIOHPAIOT, B HUX
kuByT u ymuparor»: [I. A. KynaeB u ero Bpems // Oriental Studies, 2024. T. 17. Ne 2. C. 298-319. //
DOI: https://doi.org/10.22162/2619-0990-2024-72-2-298-319

Kemobaesa, XKyo0aii, 2024a — Kembdaesa A.T., Kyoai O.C. «Ka3zax xXalKp» KOHIENTICIHIH KOTHATHBTIK MOJACTL
(ILI. MypTaza mbFapMaIlblIbFel OolbHIIA) // AGbutail xaH areiHAarbl KazXKokoneOTY XaOapmibiChl *KypHaJIBL
®dusosnorus FeUTBIMAAPHI cepusichl, 2024. T. 75. Ne 4. // DOI: https://doi.org/10.48371/PHILS.2024.4.75.009

KembaeBa, XKyb6aii, 2024b — Kembaesa A.T., ’Kybar O.C. Tinaik TyiFa KeHicTirinaeri «Pyx» KoHIENTIiCiHiH
©3eKTUIr MeH Konmmansury asichl (ILI. Myprasa mprapMansuisiebl 0oibHIIa) // Slcayn yHUBEPCHUTETIHIH XaOapIibIChL,
2024. Ne 2(132). b. 167-179. // URL.: https://journals.ayu.edu.kz/index.php/habarshy/article/view/3854

KemobaeBa, XKyo6aii, 2024c — Kembaesa A.T., XKybai O.C. lllepxan Mypra3a cTeHOrpaMMalapbIHIAFEl 9cOu-
TaHBIMJIBIK Ko3Kapactap // Endless Light in Science, 2024. b. 307-314.

KazakctanHbIH acTtaHachl..., 2012 — Kazaxcmanuwiy acmanacwvt Axmona 6onaow // Eremen Kazakcran. 9 mringe,
2012. // URL: https://egemen.kz/article/18006-qazaqstannynh-astanasy-aqmola-bolady

Mawmeceiiit, 2002 — Mameceiiim T. lllepxan Myptaza. Actana: Enopna, 2002. 280 6.

Mypraza, 1994 — Mypmasa [1l. mnepusabiy yisl sxemici // Eremen Kazakcran, 1994.

Myprasza, 2023 — Mypmasa Lll. Ayvsinnsl, ceni carbinam. Kyanernik. 4-tom. Amvatsl: «Darmen Media» 6acnacsr,
2023. 344 ©.

CaypsIikos u ap., 2022 — Caypeixos E.b., Tamabaesa K.O., Enybaesa P.C., bepxenosa P.A. Abaii nocTypi KoHE
epxan Mypraza msrrapMamsiibrs! // Keruen, 2022. T. 77. Ne 4. B. 51-61.

TamabaeBa u ap., 2025 — Tamabaesa K.V., Caypvixosa K.M., Enybaesa P.C., Kypmanbexosa A.C. bomamrak
MaMaHIapAblH PYyXaHH-KeIIOACIIBUIBIK KY3ipeTTUTiKTepiH KanbimracTelpy: III. Myprasa mbFapManibUIBIFBIHBIH
Herizinae / Aobutait xaH aTeiHaarsl KazXKokoneOTY Xabapuibics! xxypHaisl. [leqaroriuka FeUIBIMAAps! cepuschl, 2025,
T.77. Ne 2. b. 344-362. // DOLI: https://doi.org/10.48371/PEDS.2025.77.2.021

Bhabha, 1994 — Bhabha H. K. The Location of Culture. London: Routledge, 1994. 440 p.

N 1274


https://egemen.kz/article/18006-qazaqstannynh-astanasy-aqmola-bolady
https://egemen.kz/article/18006-qazaqstannynh-astanasy-aqmola-bolady
https://www.goethe.de/resources/files/pdf329/kamila-smagulova-v2.pdf
https://doi.org/10.48371/PEDS.2025.77.2.021
https://doi.org/10.1080/0090599022000011723
https://doi.org/10.32523/2616-7174-2022-140-3-36-43
https://vestnik.semuniver.kz/index.php/main/article/view/288/290
https://philart.kaznu.kz/index.php/1-FIL/article/view/1698
https://doi.org/10.32523/2616-7174-2022-140-3-36-43
https://doi.org/10.32523/2616-7174-2022-140-3-36-43
https://doi.org/10.22162/2619-0990-2024-72-2-298-319
https://doi.org/10.48371/PHILS.2024.4.75.009
https://journals.ayu.edu.kz/index.php/habarshy/article/view/3854
https://egemen.kz/article/18006-qazaqstannynh-astanasy-aqmola-bolady
https://doi.org/10.48371/PEDS.2025.77.2.021

Asian Journal “Steppe Panorama” 2025. 12 (5)

Confino, 1997 — Confino A. Collective memory and cultural history: Problems of method // The American
Historical Review, 1997. Vol. 102. No. 5. Pp. 1386—1403.

Fierman, 1998 — Fierman W. Language and Identity in Kazakhstan: Formulations in Policy Documents
1987-1997 // Communist and Post-Communist Studies, 1998. Vol. 31. No. 2. Pp. 171-186. // DOL
https://doi.org/10.1016/S0967-067X(98)00005-6

Ginzburg, 1993 — Ginzburg C. Microhistory: Two or Three Things That I Know about It // Critical Inquiry, 1993.
Vol. 20. No. 1. Pp. 10-35. URL: https://www.jstor.org/stable/1343946

Hellbeck, 2006 — Hellbeck J. Revolution on My Mind: Writing a Diary under Stalin. Cambridge, MA: Harvard
University Press, 2006. 448 p.

Lejeune, 1989 — Lejeune P. On Autobiography / Trans. by K. Leary. Minneapolis: University of Minnesota Press,
1989. 320 p.

Smagulova, 2023 — Smagulova K. Decolonial debates on identity within Kazakh postcolonial reality // Goethe
Institut, 2023. Vol. 7. // URL: https://www.goethe.de/resources/files/pdf329/kamila-smagulova-v2.pdf

Wolfel, 2002 — Wolfel R.L. North to Astana: Nationalistic motives for the movement of the Kazakh capital //
Nationalities Papers, 2002. Vol. 30. No. 3. Pp. 485-506. // DOI: https://doi.org/10.1080/0090599022000011723

., 1275


https://doi.org/10.1016/S0967-067X(98)00005-6
https://www.jstor.org/stable/1343946
https://www.goethe.de/resources/files/pdf329/kamila-smagulova-v2.pdf
https://doi.org/10.1080/0090599022000011723

Asian Journal “Steppe Panorama” 2025. 12 (5)

CONTENTS

HISTORIOGRAPHY AND SOURCE STUDIES
Ermakhanova R.B., Dukenbayeva Z.0.
SHERKHAN MURTAZA’S DIARY ENTRIES AS A HISTORICAL SOURCE OF THE EARLY PERIOD OF
INDEPENDENT KAZAKHST AN . ...ttt 1260
Karatayev A.A., Sabitov Zh.M.
THE KAZAKH KHANATE IN CHINESE HISTORIOGRAPHY ..ot 1276
Toraigyrov E.M.
KAZAKH-DZUNGARIAN AND KAZAKH-KALMYK RELATIONS IN THE 20TH YEARS
OF THE I8TH CENTURY ...ttt e e 1287

HISTORY
Kabuldinov Z.E.
ABAI KUNANBAIULY — A GREAT POET, THE FOUNDER OF KAZAKH WRITTEN LITERATURE............ 1299
Abenova G.A.
FROM THE HISTORY OF KAZAKHS DEFENDING TRADITIONAL NOMADIC SETTLEMENTS ON THE
RIGHT BANK OF THE IRTYSH RIVER IN THE CONDITIONS OF THE WEAKENING OF THE
DZUNGARS (MID-17508S). . .ot 1310
Aitimbaev A., Sandybayeva A.
HISTORY OF POLITICAL REPRESSIONS: THE FATES OF INDIVIDUALS IN SOUTH KAZAKHSTAN........1326
Asilguzhin R.R., Ryskildin A.Kh., Asylguzhin A.R.
ARAB-MUSLIM HISTORIOGRAPHICAL TRADITION ABOUT THE BASHKURTS
IN THE MIDDLE EAST ..ottt st sttt s bbb e e sn e 1343
Akhmet Sh., Oshan Zh., Qadilbek M.
THE MIGRATION OF THE UAQ CLAN TO THE ALTAI REGION
(BASED ON GENEALOGICAL AND HISTORICAL SOURCES). ...ttt e 1358
Zhetpisbay N., Shotanova G., Satenova M.
THE IMPACT OF THE 1868 REFORM ON THE TRADITIONAL KAZAKH SOCIETY: ADMINISTRATIVE
TRANSFORMATIONS AND RELIGIOUS POLICY ...ttt e e e e 1376
Ibragimov ML.A., Ismailov S.S., Aitmukhambetov A.A.
FORMATION AND ADAPTATION OF THE GERMAN POPULATION IN THE TARANOV DISTRICT OF
KOSTANAY REGION DURINGTHE 19408S......c.o 1393
Krasnobayeva N., Aubakirova Zh.
THE SYSTEM OF CORRECTIONAL LABOR CAMPS IN EASTERN KAZAKHSTAN: RECONSTRUCTION

BASED ONNEW ARCHIVAL SOURCES. ... .ottt 1412
Musagaliyeva A.S.
GERMANS-DEPRIVED OF RIGHTS IN AKMOLINSK REGION (1928 —EARLY 1930S)......couvvviiiiiiiniennen. 1430

Mukhatova O.Kh., Doskarayeva A.A.
17TH-CENTURY KAZAKH-BUKHARA RELATIONS IN THE REPORTS OF RUSSIAN AMBASSADORS......1444
Stolyarova E.O., Omirzak T.E., Ualtayeva A.S

FAMILY AND FERTILITY IN THE CONDITIONS OF MODERNIZATION. ..ottt 1459
Suleimenova D.K., Zhumabayeva A.A.
THE IMAGE OF TOKHTAMYSH KHAN IN TIMURID SOURCES. ..ottt 1474

Tleubayev Sh.B., Konkabayeva A.N.

SOME HISTORIOGRAPHICAL ASPECTS OF THE HISTORY OF THE 1916 UPRISING

Shashayeva M. A, Kozybayeva M.M.

THE PROBLEM OF EQUALITY OF KAZAKH WOMEN IN SCIENTIFIC AND LITERARY WORKS OF THE
ALASH INTELLIGENTSIA OF THE EARLY 20TH CENTURY ...t 1504

ETHNOLOGY/ANTHROPOLOGY
Kalmenov M., Bizhanova A.
EARTH BURIAL GROUNDS LOCATED IN THE CENTRAL SECTOR OF THE NECROPOLIS OF THE ZHAYIK

SETTLEMENT (BASED ON THE RESULTS OF ARCHAEOLOGICAL RESEARCH IN 2015)........cccvvieeennne. 1518
Toktabay A.U., Dossymbetov N.A.
SOME ASPECTS OF THE AGRICULTURAL OF KAZAKHS. ...t 1530

Umitkaliyev U., Duysenbai D., Kassenali A.
SARYTAU RITUAL AND BURIAL COMPLEX
(RESULTS OF THE 2021 ARCHAEOLOGICAL INVESTIGATIONS). ..ottt 1545

I | 560



Asian Journal “Steppe Panorama” 2025. 12 (5)

MA3MYHBI

TAPUXHAMA )KOHE JTEPEKTAHY
Epmaxanosa P.b., /lyken6aesa 3.0.
HIEPXAH MY¥PTA3AHbBIH KYH/EJIIK )XA3BAJIAPbI KABAKCTAH TOVYEJICI3AII'T AJIFALIKBI KE3SEHIHIH

TAPUXU JJEPEKKOSI PETTHIIE. ...ttt e 1260

Kaparaes 9., Ca6uros K.

KA3AK XAH/IBIFBI TYPAJIBI KBITAM TAPUXHAMACBL. .........oiiiiei e, 1276

Topaiireipo E.M.

XVIII FACBIPIbIH, 20-KbIJITAPBIHIAFBI KA3ZAK- KOHFAP X)KXOHE

KA3AK-KAJIMAK KATBIHACTAPDL. ...t 1287
TAPHUX

Kaobuimnaos 3.E.

ABAV KYHAHBAMYJIbI — ¥JIbI AKbIH, KA3BAK XKA3BA OJIEBUETIHIH HET'I3IH KAJIAVIIBL................1299

AolenoBa I'.A.

JKOHFAPJIAP/IbIH, OJICIPEYI JXAFJAWMBIHIAA KA3BAKTAPJIBIH EPTICTIH OH XAFAJIAYBIHJIAFbI

JAOSCTYPJII KOHBICTAPBIH KOPFAY TAPUXBIHAH (1750-KbIUIJAPABIH OPTACHD)......c.cvvvviiiie, 1310

AiitumobaeB A.T., CanabioaeBa A.Jl.

CASCHUKYTBIH-CYPI'TH TAPUXbBI: OHTYCTIK KABAKCTAH TY¥JIFAJIAPBIHBIH TAFJIBIPHI. ................1326

Acpuiryxut P.P., Poicknabaun A.X., Acbuiry:kun A.P.

TASY HIBIFBICTAFBI BAILIK¥PTTAP TYPAJIbI APAB-M¥CBIJIMAH TAPUXHAMAUJIBIK JOCTYPI.........1343
Axwmer 1., Oman K., Kaaslioex M.

VAKTAPJIbIH AJITAM ©HIPIHE KOHBICTAHYBI

(IIEXKIPEJIIK XXOHE TAPUXU JJEPEKTEP HETI3IHJIE). .....viiiiei e e 1358
Kernicoaii H., lloranosa T'., CatenoBa M.

1868 x. PE@OPMAHGIH IOCTYPJII KASAK KOFAMbBIHA OCEPI:

OKIMIIUIIK ©3TEPICTEP MEH JIIH CASICATDBL. ..o e, 1376
HNoparumoB M.A., UcmaunoB C.C., AiiTMmyxam0eToB A.A.

1940-)KbUTJAPIAFBI KOCTAHAM OBJIBICHI TAPAH AY IAHBIH/TAFBI

HEMIC XAJIKBIHBIH KAJIBIIITACYBI MEH BEMIMIETIY L. ..o, 1393
Kpacnobaesa H.JI., Aybakuposa 7K.C.

LIBIFBIC KA3SAKCTAHJAFBI EHBEKIIEH TY3EY JIATEPBLJIEPIHIH JXXYMECL JXXAHA MYPAFATTBIK
KO3EPI HETT3IHIE KAJITIBIHA KEJITIPY ...t e e e e 1412
Mycaranuesa A.C.

AKMOJIA OBJIBICBIHJAFBI « CAMJIAY KYKbIFBIHAH AMBIPBIIFAH» HEMICTEP

(1928 K. — 1930 K. BACKBI). .. ettt e e e e e et et et et e et et et e et et e e et e a e e 1430
MyxaroBa O.X., [lockapaeBa A.A.

OPBIC EJIINUJIEPIHIH, ECENITEPIHAEI'T XVII FACBIPAAFBI

KA3AK-B¥XAP KAPBIM-KATBIHACTAPDLL.......cooiiiiiiieiee ettt ettt e st e e 1444
Croasiposa 2.0., Omip3ak T.E., YaaraeBa A.C.

KA3BAKCTAHIAFBI )KAHFBIPTY XXAFIANUBIHIAFBI OTBACHI )KOHE TYY IEHTEMI............e, 1459
CyaeiimenoBa /LK., ’KymabGaeBa A.A.

TUMYPUJTIK JJEPEKKO3EPAEIT TOKTAMBIC — XAH BEMHECL. .......oovvtiiiiiiiiiee e, 1474

Tineyoaes 111.b., Konka6aeBa A.H.

JKETICY OBJIBICBIHJAFBI 1916 XXbIJIFbI KOTEPIUIIC TAPUXBIHBIH

TAPUXHAMACBIHBIH KEMBIP ACTIEKTIIIEPL. .....ouoiii it 1487
IllamaeBa M.A, Ko3bi0aeBa M.M.

XX FACBIPIIbIH BACBIHIAYBI AJIAIL 3I/IHJII>IJIAPI>IHI>IH FbIJIbIMH JXKOHE BI[EBI/I EHBEKTEPIHI[EFI
KA3AK OUEJJIEPI TEHII'T MOCEJIECL.. - . ..1504

3THOJOTI'USA/AHTPOIIOJIOTUA
Kanmenos M.JI., bu:kanosa A.E.
KAUBIK KAJTAIIBIFbI KOPBIMBIHBIH OPTAJIBIK BOJIIMIHJEI'T XKEPJIEY OPBIH/JAPBI

(2015 XXbIUIbI APXEOJIOTUSJIBIK 3EPTTEVJIEPIIH HOTVKEJIEPI BOMBIHIIIA). ..., 1518
Toxrabaii A.Y., loceimOeToB H.A. .
KA3AKTAP/IbIH ETTHIIUIIK MOAEHUETIHIH KEUBIP KBIPJIAPBIL. ... ..ot 1530

Ywitkanues Y., yiicentaii J., Kacenaui A.
CAPLITAY FYPBIIITBIK-)KEPJIEY KEIIEHI
(2021 XXbUTFbI APXEOJIOTUSUIBIK 3EPTTEYJIEPAIH HOTUXKEJIEPT). ..., 1545

e | 56!



Asian Journal “Steppe Panorama” 2025. 12 (5)

COAEPKAHUE

HCTOPUOT'PA®UA U UICTOYHUKOBEJIEHUE
Epmaxanosa P.b., [lyken6aea 3.0. .
JHEBHUKOBBIE 3AITMCU HIEPXAHA M¥PTA3bI KAK UCTOPUYECKUU UICTOYHUK PAHHET'O [TIEPUOJA

HE3ABUCUMOT'O KABAXCTAHA . .....oouitii e, 1260

Kaparaes A.A., CaduroB /K.M.

KA3AXCKOE XAHCTBO B KUTAMCKOM MCTOPUOTPADUMI. ..., 1276

Topaiireipos E.M.

KA3AXCKO-DKYHI'APCKUE 1 KABAXCKO-KAJIMBILIKUE OTHOILLIEHU S

B 20-ETOJIBI XVIIIBEKA. ... ..ot e, 1287
HUCTOPUSI

Kabyabaunos 3.E.

ABAM KYHAHBAYJIbI — BEJIMKUI [TOT,

OCHOBOIIOJIOXKHUK KA3AXCKOM ITMCBMEHHOM JIUTEPATYPBL. ..., 1299

AoenoBa I'.A.

13 UCTOPUU OTCTAUBAHUS KABAXAMMU TPAJULIMOHHBIX KOUYEBUI HA [TPABOBEPEXBE UPTBIIIA

B VCJIOBUAX OCJIABJIEHUS JPKYHT AP (CEPEJVHA 1750-XTOJIOB).....ovivv i, 1310

AlitumbaeB A.T., CanabioaeBa A.Jl.

UCTOPUS [TOJIMTUYECKUX PEIIPECCUIA: CY IbBBI INUHOCTEM I0KHOI'O KABAXCTAHA.............. 1326

Acpuiryxus P.P., Peicknnbaun A.X., Acbuiry:xuH A.P.

APABO-MYCVYJIBMAHCKAS NICTOPUOTPAOUYECKA A TPAJULNA O BAIIKYPTAX

HA BIIMDKHEM BOCTOKE . . .. .ottt et e e e et et et e et et et e e et e e e 1343
Axmer ., Oman K., Kaasuioex M.

UCTOPUS IIEPECEJIEHUS POJIA YAK B AJITAVICKUI PETHOH

(HA OCHOBE HIEXXWPE 1 UICTOPUYECKUX UCTOUYHUKOB)......c.vtiiiiiiiieieieeee e e, 1358
Kernucoaii H., lloranosa I'., CatenoBa M.

BJIIMSAHUE PE®OPMBI 1868 r. HA TPAJUIIMOHHOE OBIIECTBO KA3AXOB: AIMUHUCTPATHUBHBIE
IMPEOBPA3OBAHUSA U PEJIMTUO3HAS TTOJIUTUKA. ...t siie e e 1 370
HNoparumos M.A., UcmaunoB C.C., AiiTMmyxam0eToB A.A.

DGOPMHUPOBAHUE U AJAIITAIIMS HEMELKOI'O HACEJIEHU A

B TAPAHOBCKOM PAMOHE KOCTAHAVCKOM OBJIACTU B 1940-E TOJIBL.......oooeiiiiiiiiiiiieeeiiie, 1393
Kpacno6aesa H.JI., Aybakuposa 7K.C.

CHUCTEMA UCIIPABUTEJIbHO-TPY/IOBBIX JIATEPEL B BOCTOYHOM KA3AXCTAHE: PEKOHCTPYKIVS

ITO HOBBIM APXHVBHBIM MCTOUHUKAM. .. ..ot e 1412
Mycaranuesa A.C.

HEMIIbI-JTUIIEHLIBI B AKMOJIMHCKOM OBJIACTH (1928 . ~BHAYAJIE 1930TT.).......ovvviiieennn. 1430
MyxaroBa O.X., [lockapaeBa A.A.

KA3AXCKO-BYXAPCKHE OTHOIIEHUMSA XVII BEKA B OTUETAX PYCCKUX ITTOCJIOB.......ccovivinenen.e. 1444
Croasipoa 2.0., Omup3ak T.E., YaaraeBa A.C.

CEMbA U POXKAAEMOCTD B YCIIOBUAX MOAEPHU3ALIMU KASAXCTAHA. ..o 1459
CyaeiimenoBa /LK., ’KymabGaeBa A.A.

OBPA3 TOKTAMBIII XAHA B TUMYPUCKUX UCTOUHMKAX.....coiiiiiiiii e 1474

Tneyo6aes LI.b., KonkataeBa A.H.

HEKOTOPBIE UCTOPUOI'PAOGUYECKUE ACIIEKTBI UCTOPUU BOCCTAHUA 1916 FOZ[A

IllamaeBa M. A, Ko3bi0aeBa M.M.

ITPOBJIEMA PABEHCTBA KA3AXCKUX JXEHIIIMH B HAYUHBIX 1 JIMTEPATYPHbBIX ITPOU3BEJIEHMAX
AJTAILICKOM MHTEJUTMTEHLIMM HAYAJIA XX BEKA . .....iiiiiie e, 1504

3THOJOTI'USA/AHTPOIIOJIOTUA
Kanmenos M.J., bu:kanosa A.E.
I'PYHTOBBIE MOI'MJIbBHUKHW, PACIIOJIOXXEHHBIE HA ILIEHTPAJIBHOM CEKTOPE HEKPOIIOJIA
T'OPOJIUILIA KAMBIK (ITO PE3YJIbTATAM APXEOJIOTMYECKUX UCCJIEJJOBAHHUIM B 2015 TOY)...... 1518
Toxrabaii A.Y., loceimOeToB H.A.
HEKOTOPBIE ACITEKTbBI 3EMJIEJIEJIBYECKOM KYJIBTYPBI KABAXOB. ......ouvuiiiiiiiie e, 1530
Ymurkaaues Y., [lyiicendaii /., Kacenamm A.
CAPBITAYCKHI TIOMUHAJIBHO-TIOT' PEBAJIBHBI KOMITJIEKC
(PE3VJIBTATBI APXEOJIOTMYECKUX UCCHELOBAHMIM 2021 TOMIA). .. .coieiee e 1545

I | 562



ASIAN JOURNAL “STEPPE PANORAMA”
2025. 12 (5)
bac peoaxmop:
Ka6purmnaos 3.E.

Komnvromepoe bemmeezen:
Komneesa C.2K.

Kypviuimatiwwicet srcane bacnazepi:
Kazakcran PecrryOmmkace! FhuTbIM xoHE aKOFaphl 011iM MUHUCTPITIT] F'BUTBIM KOMUTETI
II.II. YonuxaHoB aTelHIarsl Tapux sxoHe 3THONIOrUA HHCTUTYTHI LIDKK PMK

Peoaxyus men bacnamviy mexen-gicaiivl.
050010, Kazakcran Pecrrybnukacel, Anmarsi K., [lleBuenko kerr., 28-yit
KP 2KbM 'K HI.II. YonuxaHoB aTelHAarbl Tapux sxoHe aTHONOrUsA HMHCTUTYTHI [IDKK PMK
XKypuan caitter: https://ajspiie.com

LI.III. Yonuxanos at. T>xDOUW 6ackuiraH:
050010 Kazaxcran Pecry6nmkackr, Anmarsl K., LlleBuenko kerr., 28-yit


https://ajspiie.com/

	Страница 2
	THE SYSTEM OF CORRECTIONAL LABOR CAMPS IN EASTERN KAZAKHSTAN: RECONSTRUCTION BASED ON NEW ARCHIVAL SOURCES…………………………………………………………….…………......1412
	ТИМУРИДТІК ДЕРЕККӨЗДЕРДЕГІ ТОҚТАМЫС – ХАН БЕЙНЕСІ………………………………..………......1474

